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Abstract 

This article aimed to explain that how patriarchal social structure of Tribal 

societies can act as a tool for honour killing. Using simple random sampling, a 

sample of 377 respondents (comprising of ‗Maliks‘) was selected for assessing 

the role of patriarchy in honour killing. The data was crossed tabulated to get 

inferences by using Chi-Square test statistics at bi-variate and multi-variate 

levels, while controlling marital status of the respondents. The results showed 

that male honour is closely associated with female and their bodies, woman is 

considered as property of male and community members appreciate the 

murderer. Moreover, a non-significant association of honour killing was found 

with the notions that male has no right to kill women on moral grounds, male is 

explicitly socialized to control women to cherish and protect their family honour, 

desires for second woman or marriage, and community treats the male adulterer 

family as coward if they failed to take actions against the offenders. The study 

concluded that women in tribal society are treated as male property both in 

terms of their bodies and sexualities. The prevailing discriminatory patriarchal 

structure cannot be changed without proper implementation of a comprehensive 

programme for socio-legal and political reforms, and giving membership to 

women in various organizational set ups, with conspicuous reference to ‗Jirga‘ 

were presented some of the policy recommendations in light of the study results. 

Keywords:  Honour Killing, Maliks, Jirga, Turizuna, FATA 

Introduction  

Honour killing is a planned attempt of killing either for actual or perceived illegitimate 

sexual relationships and behaviours (Hassan, 1999; and Roberts, Campbell and Lloyd, 

2013) mostly targeted by male family members (Gill, 2008; and Onal, 2008) or relatives 

due to their denial of an arrange marriage, fallen victim to a sexual assault (Human 

Rights Watch, 2004), extra marital affairs (Joseph and Nagmabadi, 2003), desires for 

seeking employment, looking for divorce or disobedience towards family patriarch. The 

term is often used interchangeably with the terms femicide, honour crimes, crimes of 
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honour or crimes of traditions. However, these terms are often overlapping with each 

other (Kogacioglu, 2004; Ahmad and Din, 2013).   

For this research inquiry, honour killing is defined as an act of killing of a man or woman 

by male perpetrators due to the reason of actual or perceived illicit sexual relations 

beyond the established societal norms regarding honour, who has dishonoured or 

ashamed family members by doing actual or alleged deeds of dishonour. 

Patriarchal social structure played a visible role in the promotion of honour killing and it 

is considered an extreme form of patriarchal power (Pope, 2004). Those parts of the 

world where honour killing exists, masculine features are commonly found that mainly 

includes control over women within the domain of family (Mikael, 2002). Raza and 

Hussain (2016) stated that historically, for decades, women have been treated as male 

property and are obliged to serve inside their homes irrespective of their feelings, 

emotions and sentiments. Sen (2005) concluded that women are often the victims of 

culturally approved homicides or forced suicides to restore family honour with conceived 

beliefs that women are just the property of male to manipulate them.  

Closer examination of the concept shows that honour is deeply rooted in patriarchy, 

which focuses on the underlying legitimating beliefs about the absolute nature of male 

authority over women (Parrot & Cummings, 2006). They further added that women are 

forced to accept social values based on the idea of honour and historical dominance of 

patriarchal structure which legitimize men‘s violence against women as a remedial force 

for sustaining social order. In this way, men controlled women to preserve patriarchy by 

investing gigantic negative powers to avoid any sort of misbehavior related to women 

which can cause shame and dishonour to the male members of the community and 

lineage (Kandiyoti, 1988; Eck, 2003).  

Bettencourt (2000) and Zuhur (2005) contended that women are tortured and killed in the 

pretext to maintain male status and man-made values in the society.  Ullah (2010) stated 

that girls and women were killed for the sake of honour and when the patriarch 

apprehends that he had lost or about to lose control over women. Such killings are carried 

out by male who assumed that the accepted normative patterns for women are violated 

and damaged their honour (Moghadam, 1993; Dawood, 1999).  Chesler and Bloom 

(2012) stated that honour killing usually resulted when the male members of community 

considered that patriarchal and tribal values are under attack. Feminist thinkers argued 

that the legal system basically provides a shield to the male values and interests, which 

are latently reflected in patriarchal state institutions (Smart, 1990).  

Gill (2008) affirmed that the interdependent relationship between patriarchal structure 

and family institution is hierarchal in nature, where the subordinate role of women is 

defined in relation to men. She further added that in honour-based societies, families are 

headed by men irrespectively of how much values are attributed to women. In this way, 

family honour is defended by men and he is expected to protect women honour which is 

directly correlated with the honour of male. Patriarchal control over marriage and 
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sexualities of women is crucial is such societies and challenging of such customs mostly 

result in honour killing (Smartt, 2006). Waheed (2004) expressed that a man who failed 

to take authoritative actions over transgressing women considered effeminate by his peers 

and colleagues. Honour killing is an act of violence against women, it demonstrates 

power of masculinity and such values of masculinity and femininity are taught to the 

children from early ages (Wikan, 2008). Radford & Russell (1992) assumed that 

patriarchal societies continue to use femicide, as a form of sexual violence to maintain 

men control and female repression as a way of castigation, authority or control over 

women. 

Culture with the concept of macho is mainly associated with toughness, dominance, male 

honour and violence against women (Campbell, 1985). It constitutes a larger part of 

patriarchal relations, customs and values (Okyay, 2007).  Similarly, King (2008) 

supported this argument and stated that it is difficult to find out a single case of honour 

killing among non-patrilineal groups. Moreover, Ahmetbeyzade (2008) elaborated that 

the concept of honour is directly linked with the physical body of women to protect the 

patriarchal capital. Honour killing is purely an outcome of the patriarchal structure rather 

than Islam (Pitt-Rivers, 1974; Mojab, 2004). Baker, Gregware and Cassidy (1999) linked 

three different comparative areas about honour system including; control over female 

behaviour, male feeling of shame when their control over female behaviour are lost, and 

the role of community members in controlling and enhancing the shame. Dobash et al., 

(1992) highlighted that honour killing is related to patriarchy where husbands‘ 

domination and violence over wives are sanctioned by cultural beliefs.  

Honour killing in Pakistan, South Asian countries and other parts of the world are also 

supported by patriarchal values system.  In this regard, Javed (2011) stated that the 

structure of Pakistani society is patriarchal in nature where women suffer a lot and face 

several types of violence including honour killing. In male dominated societies such as 

Pakistan, a girl choosing a husband of her own choice is considered a shameful act which 

often causes honour killing (Siddiqui; Hamid and Siddiqui, 2000). Papp (2010) 

contended that in South Asian patriarchal structure men control women sexualities both 

physically and psychologically and a girl is expected to protect her virginity. Moreover, 

Abraham (2000) described that the culture of South Asian countries is mainly 

characterized by inequalities in the form of legitimate socio-cultural norms that provides 

male control over female lives. In such family structures, patriarchal gerontocracy has an 

immense importance where the eldest man in the family has the authority to dominate 

and control both women and younger men (Dasgupta and Warrier, 1996).  

Shortly, a growing body of research studies confirmed that South Asian societies mainly 

consisting of patriarchal communities, where men exercise a rigid control over women 

(Coomaraswamy and Kois, 1999).  
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Methods and Procedures 

This research study was conducted in Kurram Agency, Federally Administered Tribal 

Areas (FATA) of Pakistan with the sole objective to assess the role of patriarchy in the 

promotion of honour killing. Keeping in view the quantitative nature of the study, an 

appropriate statistical test i.e. Chi- Square test was used both at bi-variate and multi-

variate levels. For increasing the efficiency of the researcher in the fieldwork and to make 

the procedure easier, simple random sampling technique was adopted.  

The required data was collected from ‗Maliks‘ (Tribal Leaders), as they had an extensive 

knowledge of the issue and acquaintance with victims of honour killing by virtue of their 

professional wisdom as members of the ‗Jirga‘. For collection of the relevant information 

through a developed interview schedule, an appropriate sample size of 377 respondents 

was randomly selected through proportional allocation method by using the criteria for 

sample size determination given by Sekaran (2003).  

The interview schedule was framed with a dependent variable (honour killing) and 

independent variable (patriarchal aspect of honour killing). The data was interpreted and 

presented at uni-variate level, to display the layout of the data. Moreover, at bi-variate 

level, the dependent variable (honour killing) was indexed and crossed tabulated with the 

independent variable (patriarchy) to measure the effects of dependent variable upon 

independent variable.  

For establishing spurious or non-spurious association between variables, the data were 

analyzed at multi-variate level, while controlling marital status of the respondents. Then, 

the dependent and independent variables were cross tabulated for finding out the 

relationship, that either it is spurious or non-spurious.  

Results and Discussion 

In the patriarchal societies, men have superiority over women and have a justifiable 

reason to kill women on moral grounds. Because male honour is attached with the honour 

of the female family members and they are supposed to control women in order to protect 

their honour and in this way male consider women as their property.  

Table 1 illustrates explanation regarding patriarchal aspect of honour killing. The results 

suggested that a majority of the respondents 280 (74.3%) considered that male honour is 

attached with female. It could be deduced from the results that male honour is attached 

with chastity and virginity of women and any breach on part of them can damage male 

honour within the society. Women were found subjected to extreme violence and killing 

for the only purpose of protecting a man‘s status in the society (Bettencourt, 2000; and 

Zuhur, 2005). 
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Table 1   Uni-Variate Analysis 

Attributes  Strongly 

Agree 
Agree Undecided Disagree 

Strongly 

Disagree 

Male honour is attached with 

female 
280 (74.3) 28 (7.4) 52 (13.8) 9 (2.4) 8  (2.1) 

Male has no right to kill 

women on moral grounds 249 (66.0) 83(22.0) 45 (11.9) 00 (0.0) 00 (0.0) 

Male is explicitly socialized 

to control women to cherish 

and protect their family 

honour 

250 (66.3) 106(28.1) 12 (3.2) 9 (2.4) 00 (0.0) 

Woman is considered as 

property of male 
243 (64.5) 63 (16.7) 64 (17.0) 7 (1.09) 00 (0.0) 

Desires for second woman/ 

marriage 00 (0.0) 00 (0.0) 23 (6.1) 80 (21.2) 274(72.8) 

Community appreciate 

murderer 
301 (79.8) 49 (13.0) 27 (7.2) 00 (0.0) 00 (0.0) 

Community treats the family 

members of the male who 

committed adultery as coward 

if they failed to take action 

against the offenders 

00 (0.0) 55 (14.6) 24 (6.4) 00 (0.0) 298 (79.0) 

In the study area, most the respondents (i.e. 249, 66.0%) acknowledged that male has no 

right to kill women on moral grounds. However, the occurrence of honour killing of 

women could be attributed to the prevalence of patriarchy in the study area. Mann (1986) 

stated that patriarchy has empowered a male to execute his household authority at the 

community and caste levels. This empowerment of a man is materially, socially an 

economic strength of ownership for a man (Kulwicki, 2002; Hussain, 2006; Wassan, 

2012). Moreover, a majority of the respondents (i.e. 250, 66.3%) strongly agreed with the 

statement that male is explicitly socialized to control women to cherish and protect their 

family honour. Violence against a woman is ingrained in organizational and patriarchal 

traits of human life (Hunnicutt, 2009). Similarly, majority of the respondents (i.e. 243, 

64.5%) strongly agreed with the statement that woman is considered as property of male. 

Ownership towards a property is enjoyed by a male member. However, a physical 

exchange of a woman, her selling like cattle could not even be ruled out (Shah, 1998, and 

Hussain, 2006).  

A majority of the respondents (i.e. 274, 72.8%) strongly disagreed with the notion about 

male‘s desires for second woman/marriage. It could be attributed to the male powers to 

enjoy more wives at a time. Similarly, a majority of the respondents (i.e. 301, 79.8%) 

strongly considered that community appreciate murderer of honour killing. Such killing 

had tacit support from cultural values of the area and deeply rooted in the normative 

order of tribal society. Moreover, the same is collectively owned by the community 

members as well. Wikan (2008) has also explained that a woman‘s sexuality is 

derogatory to a community respect. She is subjected to severe punishment including 
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killing, which mainly takes place within the family‘s ambit through its members in 

collaborations (Chesler, 2009). Interestingly, most of the respondents (i.e. 298, 79.0%) 

showed strong disagreement towards the statement that community treats the family 

members of the male who committed adultery as coward if they failed to act against the 

offenders. The results showed that in tribal society male and female behaviours are 

measured through two different scales. Waheed (2004) concluded that man is considered 

effeminate by his peers if he avoids taking authoritative action to re-assert his authority 

over the related transgressing woman.    

Table 2   Bi-Variate Analysis 

Patriarchal Aspect  Response  Honour Killing Total Statistics 

Agree Disagree 

Male honour is attached 

with female  

Strongly 

Agree 
110(29.2%) 170(45.1%) 280(74.3%) χ

2
= 

23.834 

 

P=0.000 

Agree 10(2.7%) 18(4.8%) 28(7.4%) 

Undecided 36(9.5%) 16(4.2%) 52(13.8%) 

Disagree 7(1.9%) 2(0.5%) 9(2.4%) 

Strongly 

Disagree 
6(1.6%) 2(0.5%) 8(2.1%) 

Male has no right to kill 

women on moral 

grounds 

Strongly 

Agree 
121(32.1%) 128(34.0%) 249(66.0%) χ

2
= 4.383 

 

P=0.112 Agree 30(8.0%) 53(14.1%) 83(22.0%) 

Undecided 18(4.8%) 27(7.2%) 45(11.9%) 

Male is explicitly 

socialized to control 

women to cherish and 

protect their family 

honour 

Strongly 

Agree 
115(30.5%) 135(35.8%) 250(66.3%) χ

2
= 1.078 

 

P=0.782 Agree 44(11.7%) 62(16.4%) 106(28.1%) 

Undecided 5(1.3%) 7(1.9%) 12(3.2%) 

Disagree 5(1.3%) 4(1.1%) 9(2.4%) 

Woman is considered as 

property of male 

Strongly 

Agree 
104(27.6%) 139(36.9%) 243(64.5%) χ

2
= 8.179 

 

P=0.043 Agree 32(8.5%) 31(8.2%) 63(16.7%) 

Undecided 33(8.8%) 31(8.2%) 64(17.0%) 

Disagree 0(0.0%) 7(1.9%) 7(1.9%) 

Desires for second 

woman/marriage 

Strongly 

Agree 
131(34.7%) 168(44.6%) 299(79.3%) χ

2
= 0.718 

 

P=0.698 Agree 27(7.2%) 27(7.2%) 54(14.3%) 

Undecided 11(2.9%) 13(3.4%) 24(6.4%) 

Community appreciate 

murderer 

Strongly 

Agree 
127(33.7%) 174(46.2%) 301(79.8%) χ

2
= 

18.764 

 

P=0.000 

Agree 35(9.3%) 14(3.7%) 49(13.0%) 

Undecided 7(1.9%) 20(5.3%) 27(7.2%) 

Community treats the 

family members of the 

male who committed 

adultery as coward if 

they failed to take action 

against the offenders 

Strongly 

Agree 
132(35.0%) 166(44.0%) 298(79.0%) χ

2
= 1.378 

 

P=0.502 Agree 28(7.4%) 27(7.2%) 55(14.6%) 

Undecided 9(2.4%) 15(4.0%) 24(6.4%) 
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The above table discloses relationship between patriarchy and honour killing. Patriarchy 

is a norm which empowers a man to enjoy control over material and non-material 

belonging of a society. Patriarchy is the leading social characteristics of Pakhtun culture 

and man has been enjoying enormous privileges like possession of the property, deciding 

over any matter pertaining to social, economic and legal aspects of life to all the 

segments, with particular application to women folk.  

A highly significant association (P=0.000) was found between male honour is attached 

with female and honour killing. It could be deduced from results that woman social status 

is Pakhtun culture is highly volatile. Men had a complete award and authority over 

women in every aspect of life and her personal relation in particular. A woman is dictated 

by men and she has to prove her virginity through her own character. Violations of these 

norms usually put a woman into hot water. The existing social values were found highly 

men oriented due to the strong hold of patriarchy which had made a woman subjugated to 

men in the tribal structure of the study area. These findings are in consonance with the 

results of Gill (2008) who reported that in honour based patriarchal societies men are 

expected to protect family honour which is strongly associated with the honour of 

women. Similarly, Kandiyoti (1988) concluded that women deviation from the normative 

pattern in the society bring shame and dishonour to male family members which is 

intolerable. It often results in the demise of women by their own male family members. 

This act of killing is surrounding around the dishonoring of a male through a woman act 

of dishonesty in preserving her modesty and chastity (Ahmad & Din, 2013).  

Contrary to the above, a non-significant relationship (P=0.112) was observed between 

male has no right to kill women on moral ground and honour killing. These non-

significant results endorsed the male power to exercise, while killing his woman if she 

was found involved in any dishonoring acts like losing her chastity and virginity. These 

powers were mostly embedded in the traditional practices of patriarchy as morally set 

grounds, with a strong phenomenon of institutionalization as enshrined in (Turizuna, 

Section- 50)
‡
. Furthermore, the women did not have the right to take her case to any of 

the dispute settling entities, has further evaded her status in the society. Sen (2005) has 

found that patriarchy culturally empower a man to kill his woman. This sanctioned 

homicide is permitted to regain the lost honour of the family.  

Likewise, a non-significant association (P=0.782) observed between male is explicitly 

socialized to control women to cherish and protect their family and honour killing. It 

could be deduced from these results that in tribal society men were not directly socialized 

about the norms of honour. But such norms were indirectly inculcated to the personality 

of male by designating it to be the associated traits of masculinity. However, these acts 

                                                      
‡
 ‗‗Turizuna, (1941)‘ is a written document about the customary practices and its punishment, in 

case of violation. This document is equally owned by the local inhabitants of Lower Kurram 

Agency, Upper Kurram Agency and state administrative agencies. Similarly, British Empire in its 

period also runs the affairs of the area through this document from 1941 to 1947.  
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and practices were not put for discussion in public and in family institution. It indicated 

the nature of volatility and sensitivity to this act probably due to the fear of publicity as it 

was found to be prescribed norms in means and manifestation. Moreover, the 

interactional gap between elder and younger generations also restricted the process of 

male socialization about honour norms. These results were in contrast with the findings 

of Mikael (2002) who accounted the association between honour killing and male control 

over women within the domain of the family socialization. However, with correlation of 

male control over women with the preservation of patriarchal status and male honour 

(Kandiyoti, 1988). 

Contrary to the above, a significant association (P = 0.043) divulged between woman is 

considered as the property of male and honour killing. Welchman & Hossain (2005) 

described that in a wider understanding of honour killing, men consider themselves 

superior to women and they consider women as property. These findings had the meaning 

of women to be in the subjugation of men. Male was found enjoying a complete control 

over the body and soul of a woman as a resultant factor of patriarchy. The normative 

culture of preservation and restriction of woman could also be found in the formal 

structural dynamics of the society. These structural and functional inclinations towards 

man have put woman into complete seclusion and suppression regarding her access to the 

basic amenities of life. These findings were found similar to the inferences of Adinkrah 

(2001) who concluded that patriarchy basically privileges a man to possess and exercise 

superiority, and dominance over women in various pretexts of life (Alexander, 1997; and 

Hunnicutt, 2009). The status of women as property can also be deduced from the 

prevailing customary practices, where male were allowed to sell their daughter in the 

garb of marriage contract in the study universe. Section-3 of the Turizuna stated that 

―‘Rasmana‘ is the amount of money which the heir of a certain woman receives on the 

woman marrying another or running with another. Women are actually sold in Kurram 

and ‗Rasmana‘ is a euphemism for the price of the woman‖. Similar findings were also 

derived by Ahmetbeyzade (2008) who stated that honour killing is directly linked with 

patriarchal structure in which woman is considered to be the property of male with 

absolute power over their mind and bodies. Woman is considered as male property in 

their family irrespective of their social class, ethnic or religious background and the 

owner has the right to decide her fate. It was further elaborated that this concept of 

ownership has turned women into a commodity which can be sold, bought or killed as 

being inferior and property of men (Ullah, 2010). 

Unlike to the above, a non-significant relationship (P = 0.698) was found between desires 

for second woman or marriage and honour killing. The non-significant results suggested 

that there was no socio-cultural restriction on male to get another woman through 

marriage except to pay the ‗Rasmana‘. Furthermore, a strong patriarchal structure 

allowed a man to marry more than one woman. However, religious restriction of not 

having more than four wives at the same time was found in observance and it could be 

correlated to religion, which occupies greater importance in the lives of the local people, 

as undeniable in propositions. Furthermore, earlier results also displayed woman as a 
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commodity as they had little freedom over her choices and expressions of freedom. This 

denial had put them more vulnerable, rather in total dependency on men to decide her 

fate. Furthermore, it could also be the resultant factor of the accepted customary practices 

of the study universe where women had no right of inheritance as evident from the 

‗Turizuna‘. This confirms that the desire for a second woman was not associated with 

honour killing as neither woman had any role in decision making process nor second 

marriage brings any financial benefits to their husband. In contrast to the results, Hussain 

(2006) stated that sometimes women are killed in the name of honour by their husband to 

remarry with a woman to get new dowry. 

Furthermore, a highly significant association (P=0.000) was disclosed between 

community appreciate murderer and honour killing. These results indicated the support 

for general perception of the tribal community for a murderer of honour killing.  This 

might be due to the reason of strong endorsement of the local regulatory norms of honour 

through which the murderer was praised. This could also be the result of male dominance 

in the area, where honour had greater importance in the lives of the local people. 

Violations of the normative structure regarding honour allowed the male to kill the 

convict. In this regard those who attached with such sort of killing were appreciated by 

the local people. These findings were similar in meaning to Alexander (1997) and 

Hunnicutt (2009) that male superiority is upheld in all activities and being unbeaten 

where fulfillment toward killing of a convict of honour is carried out (Adinkrah, 2001).  

Contrary to the above, a non-significant association (P=0.502) discovered between the 

notion that community treats the family members of the male who committed adultery as 

coward if they failed to take action against the offenders and honour killing. The killing 

of the offender was tantamount to masculinity, getting esteemed and enjoying of respect, 

which was lost due to a woman‘s act of dishonor. It could be the possible reason that 

usually honour killing was female oriented phenomena, while the male offender had a 

complete rejection of owning from his family as well. Both male and female (offenders) 

had to be put to task and quench the thirst of satisfaction. This addressal of social thirst 

embodies the social equilibrium of the social system. It is evident to note that structural 

components had been always in functional mode towards achievement of their ended 

results in this regard. Eck (2003) has disclosed that no any remorse over killing of the 

offender is acceptable in honor related events. Killing of an offender is only meant at 

restoring the lost honour of the female family (Ahmad & Din, 2013). 

Table 3  Multi-Variate Analysis 

Marital Status Patriarchal 

Aspect 

Honour Killing Total Statistics 

Married Agree Disagree 

Agree 94(29.9) 152(43.3) 246(70.3) χ
2
=10.189 

P=0.001 Disagree 59(16.9) 45(12.9) 104(29.7) 

Unmarried Agree 11(40.7) 9(33.3) 20(74.1) χ
2
=8.16 

P=0.044 Disagree 5(18.5) 2(7.4) 7(25.9) 
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The relationship between honour killing and patriarchal aspect while controlling marital 

status, was found significant (P<0.001) in married people. Similarly a significant 

(P<0.044) relationship was recorded in unmarried people group. All these findings 

endorsed from the patriarchal traits. Male had a dominant role in controlling the behavior 

at family and community levels. All sundry and groups were bound to extend respect, and 

support to their customary practices. Although these acts had to result the end of a human 

life, but its performance as norms had strong roots in bringing social and moral 

purification. Moreover, it was found as deterrence to containing any behavior, could take 

the shape of challenging the social and cultural fabrics of Pakhtun society. These findings 

had close similarities to Hussain (2006) who noted that family practice of honour killing 

is to save the skin and attain the lost shame in the caste system. Cultural support to 

masculinity had led to male dominance and women victimization to uphold cultural 

norms of patriarchy (Campbell, 1985; Dobash et al., 1992). 

Conclusion and Recommendations 

The study concluded that woman social status in Pakistani tribal society is highly volatile 

and their subjugation was consistently found because of the values of cultural 

preservation regarding male dominance. Male is empowered to exercise his power of 

killing a woman if she was found involved in any dishonoring acts like losing her chastity 

and virginity. Teaching such norms was not the part of direct socialization process but it 

was indirectly inculcated to the personality of male by designating it to be the associated 

traits of masculinity. However, man was socialized to understand women as his property 

as the very social fabrics were enriched with women subordinate status.  Furthermore, 

strong patriarchal structure of tribal society allowed a man to marry more than one 

woman as neither a woman have the right to speak about their fate nor it brings any 

financial benefits to the husband. The results indicated an appreciation for a murderer of 

honour killing from the community members due to the reason of strong endorsement of 

the local regulatory norms about honour through which the murderer was praised. 

Community does not treat the male adulterer family as coward if they failed to take 

actions against the offenders due to the reason of considering dishonouring as totally 

female oriented phenomena. Implementation of strict capital punishment, educating all 

stakeholders about social equity, harmony and integration with special reference to 

gender equality, identification of the killer with a stigma of coward, and women 

membership in various organizational setups with conspicuous reference to ‗Jirga‘ were 

presented some of the policy recommendations in light of the study findings. 
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